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THE MIRACLE OF ISLAM 

IN ECONOMICS 



Introduction : 

The Prophet Muhammad (P.B.U.H) was an unlettered person 
and tor forty years at least lived in the dark age of an ignorant 
and pagan Ardb society. There were very few educated persons in 
Arabia and they too knew little about economics, its principles, 
objectives or its applications. 

The humanity received a detailed message from Muhammad 
(P.B.U.H) in all walks of life including the economic life and the 
result was as follows :- 



1. 



i 



The slavery which prevailed in both the Roman and the 
Iranian societies (and as a result of that in the whole of 
the inhabited world) at the rate of 90% was reduced to 
zero per cent at least in half of the world (the then 
Muslim society). 

The poverty was absolutely removed from the Muslim 
society. Wealth was equitably and judiciously 
distributed among all. 

3. A judicious economic system was brought about which 
provided equal opportunities to all the individuals and 
worked as a great insurance scheme for the indigent. 

4. The Arab tribes were habitual of molesting and looting 
each other. Any one could kill or enslave any one else. 

m 

With the advent of Islam's economic system an era of 
peace, honesty, love and social service prevailed. 

This is something absolutely extraordinary and also 
unprecedented in the human history. It is only a great miracle 
which heppened at the hands of an unlettered person. 
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This paper is meant only to highlight a few aspects of this 
miracle which could happen at the hands of a prophet only. 

There is a great economic system based on important 
teachings which could never be expected from even an educated 
person in those dark ages. These teachings, when viewed seriously 
by the specialists in the modern economics today, only bewilder 
them. Sometimes, the specialists take their time in understanding 
and appreciating the reality, the depth, the wisdom, the judicious- 
mindedness, the objectivity, the practicality and universality of 
these teachings which came through the prophet Muhammad 
(P.B.U.H). 

Let us ponder over some of them. Here is a great miracle. 
THE BASE OF THE ECONOMIC SYSTEM IN ISLAM 

Islam comprises two basic things : . 

1. Rights of Allah >ilJP* 

2. J Rights of Creatures j^dS* 

Rights of Allah may be further subdivided into two things :• 



1. Beliefs 



x& 



2. Worships c^!>l* 



Rights of Creatures ( jU'lJP^ ) are further subdivided 
into two things :- 



•• • 



m 1. Ethics or Morality ( JjH ) 

2 T Dealings ( OfriS ) 

This shows that Islam as a religion and as a social, political, 
spiritual and economic order encompasses the whole of human 
life and comprises four fundamental things which are interwoven 

and inter-dependent in a particular order. These are :- 
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1. Beliefs ( >u> ) 

2. Worships (' c/'jL*- ) 



3. Ethical System ( JiHflP' ) 

4. Dealings ( ^iVU' ) 

The chart on the following page will explain that : 

Islam 



Rights of God 




Rights of Creatures 



Beliefs 



Worship 




Ethics 



Dealings 



It can be easily understood here that the last' of these four 
contents i.e. dealings ( j^u* ) deals with the economics. Before 
I proceed further I would like to establish that all these four 
contents of Islam make up a great organic whole which is the 
religious, spiritual social, political and economic system of Islam. 
These four contents establish themselves in a way that they erect 
a great pyramid with the same order. Let us understand it by 
explaining them. 

1. Beliefs ( X& ) : First of all there comes definite 
knowledge through revelation ( ( J, ). This is the source of belief 
. in a few articles of faith. 



a. 
b. 



c. 



e. 
f. 



Belief in oneness of God. 
Belief in the prophethood. 
Belief in the life hereafter. 
Belief in the angels. 
Belief in the divine books. 
BeJief in the pre-ordination 



ti- 



These beliefs, if taken in their true spirit, bring about a 
revolution in the mind of person. He becomes totally different 
from a non-believing person in his mentality, his way of thinking 
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and approach to life. Now he is a man who loves God and His 
creatures; now he is preparing himself tor the life hereafter. He is 
no more irresponsible, he is accountable to God for all his deeds. 

This is a great revolution not only in his mind but also in his 
practical life. The beliefs compel him to perform such actions and 
avoid others. To explain it further, we shall examine a few beliefs 
or norms taught by Islam in the field of economics later on. 

2. Worships ( c>h\> ) : The immediate result of the 
beliefs is some acts of worship. Establishing prayers, five times a 
day, is at the top. Most of my students are wonderstuck when they 
Learn that these obligatory prayers are the main base of all 
economic activities in Islam. The prophet said : 



y s 



"The Obligatory prayers is the pillar of religion." 

One very important point should be brought home here : We 
find in the Quran that Obligatory prayer ( ;>sj» ) and obligatory 
charity ( ;!&>' ) have always been mentioned together e.g. 

"Establish the prayers and pay the poor due". 

Prayer in the Quran always precedes the chanty and charity 
always follows the prayers. This is not without reason. There is a 
strong relationship between the prayers and the charity. Those 
who have the experience of regular obligatory prayers can easily 
appreciate that the obligatory prayers inculcates strong feelings of 
love for God and his creatures. These prayers make a person 
embodiment of love, mercy and sacrifice for others. The Quran 
mentions the net outcome of the obligatory prayers: 

"They sacrifice & prefer others on themselves even when 
they are in dire need."' 



i- 



'i 



I, 



Now for five times a day, such a person is given a chance to 
be among all his nabourers and relations in a mosque. He is in 
the best position to kno' 1 * their economic wants and help them 
out. For five times, he performs prayer along with them, chats 
with them and can easily find that such and such a person is 
unwell, needy, sad or wants some kind of material help. Hence 
the payment of obligatory charity. 

The Zakat is the co-operative society of the Muslims. It is 
their insurance company or a provident fund scheme. They can 
always fall back upon it at the time of their necessity. 

3. Ethics or moral system :- 

Islam has got a peculiar moral system. It inculcates some 
personality traits while discourages others. It teaches a Muslim to 
earn through legal ways and keep away from illicit transactions. It 
makes him generous and wise in his expenditure instead of being 
niggard or spend thrift. We find in the Quran :- 

They ask as to what should they spend? Say: ("They should 
spend in way of charity) all what is more than their 
ntue.Nsity.'^ 



, i -- 



fa 4)UCr^)0^45dl^l^lcx>l»^l«jU<J^l.r 



"The creatures are the family of God Almighty. The most 
beloved to God among the creatures is one who is 
benevolent to s his family." 3 






"He is not a true believer who eats to his own satisfaction 
while his neibourer by his side is hungry." 4 
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SOME BELIEFS RELATED WITH ECONOMICS 

Now let us examine in detail as to what are the beliefs taught 
by Islam which effect the personality of an individual and 
ultimately effect the whole of his economic life :- 

1. The Status of Man in the Universe : 

Man Is the most honoured and most responsible creature in 
the Universe. He is vicegerent of Allah, the Almighty. He is 
God's trustee. 13 

Whatever is in the hands of man is only a trust reposed by 
God in him. God says : 

"Spend (in charity) out of the property of which He (God) 
made you vicegerents (custodians or trustees)."'- 1 

2. The pure Ownership lies with Allah, the Almighty : 

God is the real Owner. Man is only a trustee. Even the 
money lying in man's pocket is God's property. God says :- 

"And give them (in charity) out of God's wealth which He 



4. Economic In-equality is from God : 

Human beings have been placed in different ranks on 
purpose i.e. so that they can utilize the services of each other and 
everyone may be tried and examined in a given situation. He will 
be rewarded accordingly. 



f 



"He it Who has placed you as viceroys of the earth and has 
exalted some of you in rank above others, that He may try 
you by (the test of) that which He has given you." 16 

5. The Sum mum Bonum for Man : 

Every thing in the earth has been created for man. 



"It is He Who created for you all what is in the earth." 17 
Every thing in the universe has been subdued for man. 



^|n^»>' i ^^^a-o^j^P^UJ^lU J J^-i' , 






gave unto you. 



m 
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Man has been given a temporary right of ownership, a tru§|, 
for the sake of examination in this world. The real result of this 
examination will appear in the life hereafter. 

\ Accountability of Man : 

Man as a trustee and vicegerent of God is responsible for 
receiving orders from God and implementing them on himself 
and all others in the world. 



•t. 



"And He (Allah, the AJmighty) hath made of service unto 
you (subdued to you) whatsoever is in the heavens and 
whatsoever is in the earth; it is all from him." 18 



This means that the Universe has been created for the sake 
of mankind and not the vice-versa. Everything is to serve 
mankind and man has only to worship Allah, the AJmighty. 
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This is why that a true believer regards wealth as bounty of 
his Lord ( .«i*J* ) while a non-believer like Qaroon says 
about his wealth: 



"I have been given this wealth due to my personal 
knowledge/' 24 

It may be reminded here that this is predestination and one 
of the articles of faith in Islam, 

This faith, if really, it becomes part of someone's personality 
and gets into the core of his heart, makes him completely 
dependent over the bounty of his Lord, He will never never 
accept any income through illicit means* If, virtually he can not 
increase anything in his fixed budget, why should he go for the 
black money? 

Three Great Promises of God :- 

Allah, the Almighty has promised three great boons for 
those who are sincere to Him; who have real faith in him and who 

revolutionize their practical lives according to their faith. The 
three things are :- 

1 . Rule of the Land (Government) 

2. Wealth 

3. Peace and Security 

Please read the following verses of the Quran carefully: 



I 

■ ...ii ..■ 

/*i sji" 



£■*';.' 
' "i ', 









9rC':' 



I*' 



W 







i>\j"m;j>\4i>\ 




i> 



"Allah has promised those among you who believe and do 
righteous deeds that he will certainly make then to succeed 
the present rules (He will make them rules) in the earth as 
he granted it (power of government) to those before them; 
that he will establish in authority their religion the one which 
he has chosen for them (Islam) and that he will change 
(their state), after the fear in which they (lived), to one of 
security and peace/' 25 

The Prophet said to Adi bin Hatim-al-Tai > 



^ 






"(O Adi!) If you had a long life, you will certainly see the 
man that he wants to give a handful of gold in charity and will 
search for someone who could accept that (Charity) but he will 
find none." 2 * 

This is the light of prosperity. About the state of peace and 
security, the Prophet (P.B.U.H.) said :- 
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"I swear on Allah that this job will be accomplished (Islam 
will prevail) with the result that the passenger will travel 
from Sana'a to Hadhar Maut without fearing anyone except 
Allah. But you are being impatient." 27 

The Miraculous Impact of Zakat over the Society. 

It is unfortunate that sometimes, payment of Zakat is 
treated only as an act of charity or some sort of taxation. It is, in 
fact, a great scheme of social and economic security on the 
national level. Islam claims that the amount fixed for Zakat, in all 
kinds of the property (cash, gold, silver, agricultural etc.) is quite 
enough to bring about a fair economic balance in the society. 
Islam claims that poverty can exist only when the rich do not pay 
Zakat completely. There is a saying of Allah, the Almighty in the 
form of Hadith Qudsi :- 






Narrated Ali "that Allah the Almighty said : A well 
calculated portion has been regarded as obligatory charity 
out of the wealth of the rich. This portion of Zakat should be 
brought for the poor. And if someone is hungry or without 
clothes or wanting anything else, this is only due to the fact 
that the rich do not pay Zakat completely. '** 

This is a great miracle. It did happen during the age of the 
Prophet Muhammad and his companions. History corroborates 
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that no poverty existed after the implementation of Zakat 

scheme. 

But what are the economic factors behind this great miracle? 
They are as follows :- 

1. Increased Investment : 

The poor due or obligatory charity when transferred from 
the rich to the poor enables them to make necessary purchases in 
the market. It increases purchasing power in the society. 

The demand of consumer goods is increased and as a result 
of that the supply is also increased. This gives a great push 
forward to the national economy. 

2. Easy Loans : 

Zakat is a system which guarantees help to the paupers, 
bankrupts and indigents. Anybody who has borrowed a big 
amount of money for investment and becomes enable to pay back 
the debt is, in fact, insured by Zakat. He is guaranteed by Zakat 
money because, out of the eight heads of payment of Zakat there 
is also the one " Those who are under debt." 

Thus, Zakat gives security both to the debtor and the 
creditor i.e. it guarantees help to the debtor by paying debt on his 
behalf and also to the creditor that his money is secure and will 
definitely reach him back. This gives a sense of confidence to both 
the debtors and the creditors. One can borrow the money without 
fear of being bankrupt and unable of paying it pack. The other 
can lend money without fear of its being a bad debit. This gives a 
great impetus to investment and economic activity in the society. 

3. Distribution of Wealth: 

The ceremonial law of diminishing return tells upon the 
economic activity of the investors after a certain limit. This limit 
is immediately increased and pushed further after payment of 
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Zakat to the poor. This money increases over all purchasing 
power, demand and supply of consumer goods. 

Then, Zakat is a. tangible transfer of wealth from the rich. 
This right has to be returned and given back to the poor. The 
word "return" is very important. The prophet defined Zakat as 
follow :.- . 
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"Allah has made (Zakat) an obligatory charity which is 
taken from the rich and returned to the poor persons of the 
society." 29 

It is the poor due which has to be returned and given back to 
the poor. It is not favour to them; it is their right. 

This transfer of wealth to the poor helps a lot in fair 
distribution of wealth in the society. 

4. Job Opportunities ; 

The poor due is given mostly to those who are jobless due to 
illness or more poverty. An ill person, after getting Zakat can get 
his proper treatment and enable himself for any job. A poor 
jobless person, after getting Zakat can start a small business or 
any other work with small amount of money. Thus, Zakat enables 
the invalid persons or jobless persons to find some work or 
business for themselves. 

5. Cleanliness of Hearts : 

* ^ . 

The payment of Zakat teaches the rich people to clean their 
hearts from love of wealth and niggardliness and makes them 
learn generosity and help to the poor. 
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6. Sense of Responsibility : 

It also inculcates in the rich people sense of responsibility to 
their poor relatives, nabourers and the society in general. 

7. Treatment of Ill-reeling : 

In turn, Zakat cleans the hearts of the poor, who receive 
Zakat, from hatred and ill feeling against the rich. 

8. Improvement of Law & Order Situation : 

Thus, Zakat improves the situation of law and or^ler. The 
crimes which were happening due to the hatred and ill will among 
the poor are minimized. 

9. Financial Uplift of the Rich: 

It might look strange but it is a reality that the amount of 
money which is given by the rich to the poor in the form of Zakat 
goes back to the rich again after discharging its duty to the poor. 
It might be borne in mind that Zakat is not income tax. With the 
exception of the agricultural yields, Zakat is on the total property. 
One important point, in this connection, is that Zakat is taken 
from the property to be invested and not from the property to be 
used or consumed. 

Now, the property to be invested is of two kinds :- 

1. Property which is really invested. 

2. The property which could not be invested due to any reason 
or even due to the law of diminishing return. 

This property is a curse and Islam does not encourage its 
existence. It is dead property. It is not being used in the market. It 
is lying dead in the form of gold or cash in the banks. This 
property is not running like blood in the body of the whole 
society. This dead property is the source of all the troubles. This 
property is given on debts to earn usury or interest; this property 
is used extravagantly in all kinds of sins, crimes and illegal actions. 
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In the words of Islamic Shariah, this property is the main source 
of all the crimes. 

Islam wants total removal of this dead property. Read the 
following verse of the Quran :- 



"They ask from you as to what should they spend (as 
Charity). Say : All what is more than your requirement." 30 

Now please get ready to understand the great miracle of 



Islam. 

The payment of Zakat is done out of this dead property. A 
great chunk of this dead property is removed and transferred to 
the poor. 

■ 

But the moment this property comes into the hands of the 
poor, it becomes alive; it starts moving lastly in the market like 
movement of blood in our veins. Now this property is being 
invested or used for the bare minimum necessities of life. 

But, again, here is one very important point. After getting 
Zakat, from whom will this poor man purchase his necessities of 
life? From whom? Only from the rich! 

This means that the Zakat money will be utilized all right by 
the poor but it must go back to the rich again, from whom the 
poor will purchase his necessities. 

But now the question is that this money was removed with 
much difficulty, out of the dead property with the rich. Will it not 
go back there again and become a part of the dead property 
again? The answer is: No, not at all. Now this property will go in 
the shops of the rich. It will remain alive and become part of the 
invested property. 
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This shows that:- 

1. The Zakat money given by the rich comes back to them. 

2. This Zakat money was a part of the dead property with the 
rich. Now it has come back and has become part of the alive party 
with the rich. 

3. This Zakat money was source of all evils, sins or crimes 

because it was lying idle, uninvested and dead. Now it has come 
back and is being invested. It is no more' a source of sins and 
crimes. 

This shows that the property lying with the rich before 
payment of Zakat was not clean. It was like a so-3 is his body. It 
was source of troubles. After going through the hands of the poor, 
it has not. only become clean itself, it has cleaned both the 
personality of the rich person from the love of wealth and 
niggardliness and also his property from criminal effects. 

Now we can well appreciate as to why the literal meanings of 
the word Zakat is "Source of cleaning and making chaste." 

The Quran corroborates this phenomenon : 
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" Get out of their property some charity (Zakat). This will 
make them clean and render their personalities as pious." 31 

"Allah, the Almighty destroys the usury and increases the 
charities (Zakat), " 32 
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"Whatever you invest in the form of usury business so that it 
brings an increase out of the wealth of the people, it does 
not, actually increase with Allah (according to God's 
scheme); and whatever you pay as Zakat and intend to seek 
through it the Countenance of Allah, such are those who are 
multiplying." 33 



Some people have misunderstood this verse. They think that 
the above-mentioned results of both usury and Zakat are related 
only with the life hereafter. This is wrong. These results are 
related both with this life and the ifre hereafter. The Prophet 
Muhammad (P.B.U.H.) said :- 

'The wealth does not decrease on account of charity/' 54 

The above above impact of Zakat can be explained by the 
following chart :- 



Needy hands of the poor 



Needy 




Property of the rich people 



Zakat 



Alive property 
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Invested property 
Alive property 



Zakat 




Dead property beccnes alive 
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THE IMPACT OF USURY (INTEREST - b^l ) 

After understanding the impact of Zakat on the society and 
particularly on the property of a rich person, it is easy to 
understand the impact of Usury or interest. 

We noticed that in case of Zakat the dead property is 
transferred to the poor. It becomes alive immediately and gives a 
great impetus to the national economy. Then, the same money 
goes back to the rich again and adds up to the alive property. In 
case of Usury, the movement of property is just to the reverse 
direction. The alive property of the poor is, low and behold, 
transferred to the rich in the form of usury and adds up to their 
dead property. The dead property is maximized and the alive 
property is minimised, it gives a great set back to the national 
economy. The rich oecomes richer and the poor, poorer. The 
Zakat maximizes the aliye property while the usury does the 
Opposite. 

The Zakat creates love and fellow feeling while usury creates 
a sense of exploitation, enmity and hatred. 

The Zakat improves the law and order situation but usury 
only creates an atmosphere of crimes. The rich commit crimes 
because they have enough dead money which is always a source 
of crimes. The poor commit crimes because they are exploited 
and are full of hatred and also because they are hungry and have 
many pressing wants or needs. 

A PECULIAR USURY OF TRANSACTIONS ( J^ll; ) 

Here is another miracle of the Prophet Muhammad 
(P.B.U.H). There was a peculiar kind of usury which could never 
be detected or banned by any economist or thinker. It could be 
done only by a prophet of Allah. This is Usury in barter 
transaction. The Prophet Muhammad (P.B.U.H) said: 

33 
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"Lo Allah enjoineth Justice and kindness (Ihsan) ;md giving 
to kinsfolk. " 37 

Thus the three important injunctions are :- 

1. Justice : Everyone should receive his due i t»hi Justice 
demands balance and equity and not equality in each case. It is 
advisable to have equal rights and opportunities among all the 
citizens but dry equality between the children and their parents 
will not be possible. 

2. Ihsan or being kind or doing favour to others is 
enjoined by God. Ihsan is serving somebody and even giving him 
more than his due. 

Islam brings about cordial relationship between the worker 
and the mill-owner by exhorting both of them on Ihsan. It asks the 
mill-owner to pay to the worker more than his due through bonus 
and looking after him and his family. It asks the worker to work 
sometimes more than his duty by way of Ihsan. Thus Islam makes 
them both duty oriented and not demanded oriented. It creates 
love between them and not the hatred or class-struggle. 

3. Giving to Kinsfolk : Islam makes the rich responsible 
for all the basic necessities of their poor kinsfolk. 



ISLAM AND PRICE CONTROL 

Islam has given a complete code of ethics for trade. Stud) 
any book of traditions of the Prophet and you will always find a 
permanent portion therein pertaining to transaction (ts>±>V). The 
Prophet laid down set rules and regulations which leave no scope 
tor any kind of black-marketing, profiteering, hoarding, 
exploitation or treachery. The rules pertaining to the transactions 
is not really the subject of this paper. 1 will concentrate only or 
two important points concerning the price-control in the market. 
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1. Prohibition of Middle Man 

It has been established that one of the major causes of high 
prices in the market is existence of the middle man. Despite all 
said and done in the modern economics, the middle man remains 
a great curse in the whole of the world. 

The Prophet Muhammad (P.B.U.H.) was not an economist. 
He never studied anywhere. The middle-man's job was there in 
those days too. But the prophet issued indirect orders which 
brought an end to this profession, and the prices of the consumer 
goods were brought low to the minimum. The prophet disallowed 
any person to sell anything till he becomes its owner completely. 
He becomes the real buyer of a commodity and qualifies himself 
to be its seller only when he fulfills two conditions :- 

1. He pays off the full price of the commodity purchased. 

2. He removes the purchased commodity from the store 
or shop of the seller and takes it anywhere he likes e.g. his own 
store or market etc. and thereby becomes the complete owner of 
the property, with full possession. 

The Prophet said : 
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"Whosoever purchased some food, he should not sell it until 
he gets its possession." 38 

There is another tradition : 
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"The people used to purchase the food (commodities) away 
from the market (on highways or within the agricultural 
farms) and, then sell them at the places of the sellers (at the 
; usarne; places without removing the commodity from there). 
The prophet (P.B.U.H.) prohibited them from selling it at 

that place and till they removed it from there."* 

■.■■iv..t\ ■■■:>.■. ,■ . 

There is another tradition of the Prophet :- 
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"Narrated Ibn Abbas that the Prophet (P.B.U.H.) said: 
"Don't receive the convoy of merchants in their way to 
purchase commodities from them (before they reach the 
down town market) and the resident of city should not sell (a 
commodity) for the sake of (on behalf of) the vilJager." (The 
narrator of this tradition) asked Ibn Abbas its meanings. He 
told that there should be no middleman (commission 
agent)." 40 
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The history bears witness that these instruction brought 
about immense effect in the economy of the Muslim society. Isn't 
it a miracle at the hands of an unlettered person ? 



let us look around ourselves. The whole world is crying 
against high prices, in^ation and exploitation but it is increasing 
day by day. 

What actually happens is that a middle man purchases a 
commodity worth millions of dollars on telephone and sells it 
further on telephone and another middleman sells the same 
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commodity to another middleman on telephone. Everybody keeps 
on earning thousands of dollars without investing anything while 
the commodity remains where it was at the first place during its 
first transaction, only its price keeps on increasing and till it 
actually reaches the market in front of the real consumer, its price 
is increased many times. 

Kindly try to appreciate that Islam does not allow the first 
buyer to sell this commodity further, until he removes it from the 
farm and brings it in the market by paying its price. This way, 
Islam closes the door of over-trading, middlemanship and rise in 
prices unnaturally. This is the only possible treatment of this 
problem and this was given by the Prophet Muhammad some 
1400 year back. 

2. Lesse Faire Economy 

We are really wonderstruck when we come to know about 
another great miracle at the hands of the Prophet Muhammad 
(P.B.U.H.). We find him talking loud and clear about free 
economy, free market and discouraging any move from the side 
of the government to fix the prices of commodities in the market. 
We read a very strange saying of the prophet which contains an 
ocean of meanings and many many established facts which could 
be understood only by the modern economist. While talking 
about the free market, he has very clearly expressed the modern 
law of supply and demand. 

Kindly give due attention to the following tradition of the 
prophet Muhammad (P.B.U.H.) 
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"Narrated Anas that once the prices of some commodities 
rose up in Madinah during the life time of the prophet 
v (P.B.U-ET0 the people said: O prophet of Allah, the prices 
have gone high; kindly fix up the prices (of commodities in 
the market) for us. The prophet replied: Verily Allah 
Himself is the One Who fixes up the prices; He is the One 
Who curbs our production and brings commodities to us in 
less quantities; He is the One Who sometimes makes us 
, produce the commodities in great quantities; He is the One 
Who feeds us with provisions". 41 

(He keeps balance between the two states of lower produfion 
and higher production of quantities). 

I may be excused for translating the qualities of God 
in long sentences instead of words because there are no 
appropriate words in English for these qualities mentioned in 
Arabic language. 

Kindly concentrate on these words of the Prophet. 
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"Allah alone is the One Who fixes the prices, Who lowers 

" , . ■ ' 

down the production, Who enhances the production and 
Who gives provisions." 

Does it not clearly mean that it is Allah alone Who fixes the 
prices of all the commodities ( ^r*-**l, ) by sometimes 
decreasing their supply and increasing their demand ( J*>0» ) 
and sometimes by increasing their supply and decreasing their 
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demand ( j^Ul )♦ He is the One Who keeps on bringing about 
a balance between the two and hence fixing the normal and 
natural rates of all the commodities so that everybody is in a 
position to receive the provisions. ( £j]/\ ). 

If we are honest and fair to ourselves we can read this saying 
of the prophet again and again and judge for ourselves the depth 
of its meanings. Is it possible for a non-prophet to come out with 
such sayings and instructions in those dark ages, particularly, 
when he himself is also illiterate? 

REFERENCES 

1. The Quran, The Resurrection : 9 



mm • 

3. 
4. 

5. 

6, 



7. 



8. 



9. 



10. 

II. 

12, 

13, 

14. 



The Quran, the Cow: 219 
Uaihaqt, Shiabal - I man p. 189. 

Al-Tabaiani fi-Majma'-il Kabir; al-Bazzar; Jama'l Fawaid, Kitabul Birr wa-assilah, 
Iladith No.8281. 

Musnad Imam Ahmad Vol. 2 p. 400. 

Sahili-ul-Uukhari. Kilab-ul-Mazalim Chap. 3, Kiiah-ul-lkrah Chap. 7, also Sahih-aW 
Muslim, Kilab-ul-Birr 658, also Abu Da wood, Kitab-ul-Adab 638, also al-Tirmizi, 
Kitabul lludud 63, also Musnad Ahmad, 4/J04. 

Sahih-al-Uukhari, Kilabu! Iman 7; also Sahih id-Muslim, Kitabul Iman, 71-72, also 
SunanWil-'ttrmiti, al Qiyamah 259, also al-Nasai, Kitabul Iman, 19, 33; also Sunan 
Ibn-i- Majah* Maqaddimah 9, also Sunan aJ-Darimi, also Musnad Ahmad. 

Sahih-al-Uukhari, Kitabul Jihad, Chap. 76; also Sunan - abi Dawood, Kilabu I Jihad 70, 
also Sunan-aii-Nasai. Kitabul Jihad Chap. 43. also Musnad Ahmad 1/172. 

Sahih-al-Bukhari, Kitabul-Tafsir, Surah I hid, Kitabul Nalaqat l t Kitabul Tawhid 35, 
also Sahih-al-MusIim. Kitabul Zakah 36-37, also Sunan Ibn Majah, Kaffarat, 15, also 
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Sahih-al-Muslim, Kitabul Birr Chap. 79, also Sunan^al-Darimi, Kitabul Zakat 34, also 
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Sunan-al-Tirmi/i, Kitabul Birr, Chap. 4 J, 45. 

Sunan-Abi Dawood. Kitabul-Sadaqah, 13. 
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